. LOUISE MERRIE

STUART SQUIRES
Curtis WILLIAMS




Saints Alive! Celebrating
the Church Triumphant

Cover Image: Gustave Doré, Crlesiial
Rase (Paradise, Canto XXXy, ¢. 1860,

Theme logo by Alicia Eaxton.

Co-Editors: Joseph Pearce

and Robert Asch
Assistant Editor: Eleanor Bourg
Nicholson
Book Review Editor: Dena Hunt
Publisher: Ave Maria University
Business Manager: Diane Eriksen
Graphic Design: Michelle Ucar
Artist in Residence: Alicia Laxton

Original artwork by Anthony
Connolly, Mimi Sternhagen,
‘Fheodore Schluenderfritz and
Jef Murray.

All images and text protected
by copyright.

Published in April 2025.

L6805 SR B LT o B

Neil Watson, Director of Marketing
staustin(@avemaria.edu

For subscription details,
see back cover.

SEAR
May/June 2025
Published 6 times/year

The selection and content'of all material
in iR is the exclisive résponsibility of
the magazine’s publisher and editors.

DE StAR

Editorial  Joseph Pearce

New Voices

The Lamb Triumphant by Christian Barkman

Should Old Aquinas Be Forgot? by Donald DeMarco

The Key to Wedlock by Peter Kwasniewski

The Man Who Was Jerome Thomas Banks

Augustine’s Confessions: Gathering Our Fragmented Souls Maura H. Harrison

Four Ways St. Augustine Can Help Us Rethink Ministry and Evangelization Today
Stuart Squires

The Seamless Garment of Sanctity: Magnus by George Mackay Brown
Luca Fumagalli

“To the Heart of Ecstatic Surrender”: Mysticism in St. John of the Cross’s
“Dark Night of the Soul” Christian Alexander Barkman

New Voices

Bent by Philip J. Smaldino

A Saint’s View of the State of the Church Trent Beattie

Laywomen Saints: Extraordinary Women Who Lived Ordinary Lives with Great Love
Louise Merrie

No Lasting City—Man as Homo Viator Curtis Williams

Tuning My Words to the Word

Does a Saint Know He is a Saint? Donald DeMarco

Art’s Alive

Clorinda Bell Paints the Temporal to Reach the Eternal Sarah Cortez

Roads to Rome

Saint Margaret Clitherow: A Yorkshire Martyr John Beaumont

Science vs Scientism

Science and the Internet as Tools Manuel Alfonseca

Inklings

The Spice of Heaven Fr. Dwight Longenecker

Faith on Film
The Strange Tale of The Passion of Joan of Arc (1928) K. V. Turley
Movie Star Video Vero
The Miracle Club Maria Boersman
Sword of the Spirit
Man and the Machine Fr. Benedict Kiely
Walls of a Playground
What About Socialization? Elizabeth Pham
Stella: Light from the Halls of Ave Maria University
Flannery O’Connor’s Painful Grace Jessica Schnepp
Views & Reviews
There and Back Again: 4 Somewhat Religious Odyssey
(Fr. Dwight Longenecker) Reviewed by Marie Dudzik

God on Stage: 15 Plays That Ask the Big Questions (Peter Kreeft) Reviewed by Kenneth Colston

The Economic Thought of Hilaire Belloc: A Christian Alternative to the Servile State
(Alfonso Diaz Vera) Reviewed by Dominic V. Cassella

Pondering the Permanent Things: Reﬂec}ir)ns on Faith, Art, and Culture
(Thomas Howard) Reviewed by Jacob Pride

New Voices

Habitare Secum by Sofia Nikula

1

11

14

16
17
18

22

24

25

27

29

31

32

33

34

35

36

37

40

43

44



‘Saint

Four WaYs ST. AUGUSTINE CAN HELP Us
RETHINK MINISTRY AND EVANGELIZATION TODAY

As Christians, we are called to hand on the
faith to the next generation and to make
disciples of all nations. St. Augustine,
the great North African Church Father,
offers us a model for how Catholics today
should think differently about ministry and
evangelization.

Mentorship

Throughout his life, Augustine acted as a
mentor in a variety of ways to many men.
Alypius, whom Augustine knew from their
hometown, Thagaste, is often described as
Augustine’s friend, but Augustine also was
clearly his mentor early in their association.
Alypius came from a prominent family.
Drawn to Augustine for seeming to be
good and cultured, he was younger than
Augustine, and had been his student when
Augustine had taught in Thagaste and when
he taught in Carthage.

Augustine’s influence extended to many
of the most important decisions of Alypius’
life. While still Augustine’s student, Alypius
had become obsessed with the circus games
that he had found when moving to the big
city. One day when expounding on a text
in class, Augustine used the circus games
as an illustration to drive home a point he
wanted to make. Augustine made a snide
comment about those who were addicted to
the games, and Alypius took his comment
to heart and used it as an opportunity to
reform his behavior.'

He then influenced Alypius to join him
as a Manichaean. For nine years, Augustine
had been attracted to the Manichaeans for
their seemingly rational theodicy.” Alypius,
who, with his legal mind, never became
the philosopher that Augustine did, was
attracted more to the Manichean moral
virtue.? He was drawn to their continence
because he had had an upsetting sexual
experience early in his life and had
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concluded that a flourishing life would
entail abstinence from sex and marriage.
He even tried to convince Augustine to join
him in chastity and to live together in a life
devoted to otium, a life of philosophical
leisure.* Unsuccessful at his persuasion,
Augustine convinced him of the superiority
of sex and marriage with the power of
his thetorical skill. Filled with curiosity,
Alypius “used to say that he wanted to
know what it was without which my life,
which met with his approval, would have
seemed to me not life but torture”.®

Not long after, Augustine flipped the
script in the famous garden scene when
Augustine’s moral crisis came to a head
and he resolved to live a life of chastity
and continence granted by God; Alypius
too, Augustine tells us almost as an
afterthought, resolved to live chastely.®
Most importantly, of course, Alypius was
influenced by Augustine to be baptized at
the hands of Ambrose of Milan in 387.7

Catholics today should imitate this
one-on-one style of a mentor/mentee
relationship if we want to hand on the
Truth, Beauty, and Goodness of the
Gospel in an attractive manner to the
next generation. This may sound like
an obvious and easy argument, but over
the recent decades our chosen form of
ministering and evangelizing has become
programmatic. Ministry, unfortunately,
has been relegated to the purview of
CCD programs, K-12 Catholic school
theology classes, OCIA programs, Pre-
Cana programs, and Bible studies.
Although these types of programs can
be helpful tools to assist in ministry
and evangelization and should not
be eradicated, they have replaced the
person-to-person way of passing on the
faith (especially in the home) that was
the foundational means for centuries.

Ministering and Evangelizing to
Educated and Popular Audiences

Augustine is one of the greatest intellects
in history. His theological, political, and
hermeneutical writings (among others) all
have shaped the development of thought
in the West. When writing, Augustine’s
texts were intended for an educated
audience, either educated in the liberal
arts, Scripture, or both. His audience was
almost exclusively men and of significant
financial and social standing. In these texts,
the North African demonstrated his vast
memory, his ability to think creatively, and
his persuasive rhetorical skills.

Less appreciated today are his popular
sermons, of which we have eleven volumes
translated into English. His style when
preaching as a bishop was different from
his style as an author, which was dictated
by the fact that his audiences were very
different. When expounding on Scripture in
public, his listeners constituted every point
on the social spectrum. They were both men
and women, rich and poor, educated and
illiterate, young and old, and of different
social classes. When addressing them, he
spoke in a fashion that was comprehensible
to everyone.® For example, in his sermons
he would use common or daily imagery to
help explain a point he was trying to make;
he also used fictionalized dialogues to help
illustrate to his listeners the differences in
theological arguments between himself and
his opponents.

Augustine is instructive for us because,
in a hostile age that insists that Christians
ignorantly reject reason and science,
Augustine can be a guide who shows that
we are a people of faith but also a people
of the mind. At the same time, he can be
a guide who helps us speak plainly yet
convincingly to those who do not place
intellectual questions at the center of their




lives. Augustine, in short, can be a model
for us of how to speak to an educated
audience in a way that resonates with them
on the one hand, and how to speak in an
accessible way to all people on the other
hand.

Conversions of Our Intellect and Will

Augustine’s crisis in the garden is often
considered to be the second most important
conversion experience in Christian
history—second only to St. Paul’s dramatic
moment on the road to Damascus. Down
through the centuries, Augustine’s tear-
filled anguish has left countless readers
shedding their own tears as they catch
glimpses of themselves in his struggle.
Evenin his own time, Augustine recognized
the power of it to move his readers.’ It is,
without question, one of the most moving
scenes in all of Western letters.

Although I, too, have had my life
reoriented because of this scene, I would
argue that the common interpretation of this
dramatic moment is misunderstood by most
readers. This common misunderstanding
holds that prior to the garden, Augustine
was not a Catholic but, by the end of that
evening, he had converted to believe in
the Catholic Church. What happened that
night was not a conversion to Catholicism.
If Augustine’s entire story from beginning
to end were taken into account, we would
see two parallel journeys—an intellectual
journey and a journey of the will. In the
preceding years, he slowly began to believe
in the Church’s teachings. Concurrently, as
a philosopher of his time, he understood
that a reordering of the intellect was not
sufficient; he also needed a metanoia in his
moral life. The moment in the garden was
not a sudden conversion to Catholicism,
but was one step in the slow process of
integrating his intellect and will so that
they were in harmony and rightly ordered
toward their proper ends. Only then could
he be baptized by St. Ambrose in Milan
about nine months later and became
Catholic.

By the time he had his crisis in the
garden, Augustine already had given
himself intellectually over to the Catholic
Church after many of years of wandering.
As a boy, he had been a believing
catechumen." While a teenager, he read
Cicero’s Hortentius that lit a fire in him
to search for Truth.'? His newfound love
of words and ideas forced him to reassess
his understanding of the Christian Bible;
rejecting it as vulgar, he said that the

Scriptures were “unworthy in comparison
with the dignity of Cicero”.® For nine
years in his third decade of life he was
a Manichaean auditor, concluding that
their theodicy was the final answer to
his most pressing question." He also
dabbled in astrology, finding comfort in
the determinism of the stars before being
convinced it was nonsense.' Ultimately
dissatisfied with Manichaean cosmology
and anthropology, he concluded in his
early thirties that Truth is ultimately
impossible to know, finding refuge among
the Skeptics.'¢

Slowly, his mind began to turn back to
the Catholic Church.!” In Milan, Ambrose’s
preaching and example made Augustine
realize that his earlier understanding of
the teachings of the Church was wrong.'®
He realized that instead of mocking
Christianity as he had done for years, he
should have investigated its mysteries.!’He
was not yet ready to fully assent, but
he began to prefer The Way over other
philosophies. Although he was certain
that God existed and cared for his creation,
“little by little”,*' he tells us, Augustine’s
faith grew stronger, though sometimes
weaker.”? Augustine then read books of the
Neoplatonists where he encountered flashes
of the Truth articulated in a philosophical
register.” Now understanding that Christian
claims are not opposed to the intellect, he
voraciously began to read Paul’s letters and
other biblical texts.? When not occupied
with his professional responsibilities, he
would spend as much time as he could
in the local church.”® He finally became
convinced intellectually and certain of the
teachings of the Church—having had all of
his arguments exhausted and refuted by his
searching and probing?—but his will was
divided between what his mind knew is
True and what his disordered will desired.?’
His mind was converted, but his moral
compass was still spinning.

Augustine  suffered from multiple
moral failings throughout his life until his
experience in the garden. His most vivid
descriptions of his moral indiscretions
were reserved for his sexual misconduct.
When he arrived in the big city of Carthage
to continue his education, the young
Augustine was eagerly anticipating the
experience of falling in love and sexual
indulgence, conflating the two as if love
and sex were the same. “As yet I had never
been in love and I longed to love; and from
a subconscious poverty of mind I hated the
thought of being less inwardly destitute. I

<_——

sought an object for my love; I was in love
with love”,”® he wrote in one of the most
moving passages in the literary canon.
He found a woman who could satisfy his
desires and who would give birth to their
son, Adeodatus, even though he did not
marry her as she was not useful for his
social ambitions. He convinced himself
that he could not live a happy and fulfilled
life without sex,” although he knew that
was a lie and prayed for the virtues of
chastity and continence to be given to him

. someday.®® Even when he sent the
mother ofhis son back to Africa from Milan
when his own mother arranged for him to
get married, he could not remain chaste and
so he found another woman whom he could
use in the interim.?'

A sense that a moral vision of a truly
flourishing life slowly began to grow in
him, but his old desire for the physical
and his new desire for the spiritual were
in conflict within him.*? He begged God
to relieve him of the anguish caused by
his disordered heart, yet he continued to
marinate in his lustful cravings.® Finally,
in the garden, Augustine’s interior
tension that had slowly been building for
years broke. Picking up and reading the
first lines his eyes came across in Paul’s
longest letter, he read: “not in riots and
drunken parties, not in eroticism and
indecencies, not in strife and rivalry,
but put on the Lord Jesus Christ and
make no provisions for the flesh in its
lusts (Romans 13:13-14).”3* With these
words, Augustine found the conviction
to radically reorient his life. The Apostle
here, note carefully, does not exhort the
Church in Rome to conform their minds
to the right understanding of abstract
theological principles. They exhort his
readers, Augustine, and us today to live
upright moral lives. Augustine’s grace-
filled transformation in the garden was
not intellectual, it was moral.

Far too often when attempting to
evangelize either those who never have
had an encounter with Christ or those who
already have received their sacraments of
initiation, we emphasize the importance
of an intellectual conversion; that is, we
emphasize the need to be orthodox, to
have right belief. Augustine’s narrative
shows us, however, that the intellectual
and the moral cannot be disintegrated.
When we respond to the call of the Great
Commission, we should help souls bring
their minds and their wills to encounter
the risen Lord, not just their minds.
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Correcting Our Mistakes

Just a few years before he died in 430,
Augustine wrote a text called Retractiones
that was unprecedented in the ancient
world and, according to Serge Lancel, “in
its amplitude and even its principle would
have no successor”.” The title Retractiones
is sometimes translated as “Retractions”,
but a more nuanced translation would
render the Latin “Reconsiderations”.
In the prologue of this work, the aging
Bishop of Hippo tells us that he intended
to reconsider all his books, letters, and
sermons and, “with the pen of a censor”,
to take a serious look at “what dissatisfies
me”.* He wanted to take stock of the ways
that he had been wrong earlier in his life
or, at the very least, the ways that he had
fallen short of the ideal. Although he died
before he was able to give his letters and
sermons the same treatment, his review of
his own treatises “is hardly to be matched
in the literature not of Latin only but of any
language”.*

For Augustine, these reconsiderations
were necessary because he understood
the power of words that point towards
the deepest levels of reality. In our
Postmodern Age, words are said to
signify nothing; their meaning is defined
in relation to other words that themselves
are planted in the shifting soil of context.
Augustine understood words point to
“things” outside themselves. So, he knew
that the words he preached and wrote
about the weightiness of life, death,
and resurrection were pregnant with an
urgency—a soteriological urgency—that
meant that those words must be crafted
with the utmost care. To mislead his flock
or his reader (even unintentionally) by one
errant word was a burden that weighed on
him. He knew he needed to get his words
right—and to correct those words he had
gotten wrong earlier in his life.

Augustine’s willingness to do the
hard work of reflecting on his mistakes
should be a model for us as we minister
to the People of God. We all are willing
to admit—at least in the abstract—that
we are “only human” and that we make
mistakes all of the time. Few of us,
however, take this seriously enough to
look in the mirror to see where that flawed
humanity manifested itself concretely in
our lives in general and in our ministries
in particular.

Conclusion
On the surface level, the four main points
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of this essay do not seamlessly form a
single whole because they address different
aspects of ministry and evangelization. On
a deeper level, however, they all point to
the same fundamental idea: we do not need
more money; we do not need more policies;
we do not need more programs; we do
not need to change our doctrine. We need
an Augustinian revolution of the mind.
This revolution would unleash us from a

Augustine’s  willingness
to do the hard work of
reflecting on his mistakes
should be 3 model for us as
we minister to the People

of God.

programmatic mindset by accentuating the
intimacy of one-on-one relationships. It
would ignite the intellectual and rhetorical
dynamite of our patrimony. It would break
us out of the narrow emphasis on intellectual
assent and open us up to a reordering of
not only our minds but also our wills. It
would begin healing us from the failures of
our past and position us to better confront
future challenges. Fundamentally, this
Augustinian revolution would lead us to
think differently about how to bring souls
to Christ.

Stuart Squires is a professor of theology at
St. John's Seminary, the seminary for the
Archdiocese of Los Angeles.
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